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Western academy is in the midst of a moral and intellectual crisis that relates to 

the very act of theorizing race and racism. In three major imperial powers, the United 

States, France, and the United Kingdom, powerful politicians, influential media 

personalities, and conservative intellectuals joined forces to denounce Critical Race 

Theory and decolonial criticism as forms of corruption of the youth. Those three 

countries share a same history of settler colonialism, Atlantic slave trade, and 

extractive exploitation of the African continent. In fact, Britain and France are the two 

main ideological and political progenitors of contemporary United States, so that 

present debates surrounding race scholarship tend to appear as a dispute inside the 

“unholy family” of modern colonialists. Everything works as if those countries’ states 

agreed on bullying their domestic intellectuals of color into keeping hiding a dirty 

family secret. But the secret is not so much about the past that it is about the present, 

and the future. Certainly, most of us have notions about the histories of Negro slavery 

and other colonial endeavors in the Atlantic world. But a close examination of the 

arguments against teaching and research in Critical Race Theory (CRT) shows us that 

more often than not, the disagreement is not about a view of history, but rather a 

more certain moral orientation toward the modern Western state. In fact, this text 

aims at casting doubt upon the commonplace idea that right-wing commentators are 

drastically misunderstanding radical scholarship in the West. Undeniably, most 

conservative politicians and columnists are not intellectually equipped to give an 

informed account of Critical Race Theory, Latin American Decoloniality, or even 

intersectional feminism in terms of the history of ideas. We cannot help ourselves but 

considering that right-wing Lawyer and Fox News host Mark Levin makes a fool of 
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himself mistaking the famous Frankfurt School of social research for a hypothetical 

“Franklin school” in his bestselling squib entitled American Marxism. In addition, many 

commentators seem to deliberately caricature and distort the content of courses, 

books and scholarly articles in order to spark outrage in the public. There is a gap 

between the theoretical vocabulary of jurisprudence, philosophy and social sciences 

on the one hand, and the moral language of American and British conservatisms on 

the other. Overinterpretations and dishonest intellectual shortcuts sneak into this 

space of translation to blur the descriptions and exaggerate certain features. 

Nevertheless, academics tend to wrongly assume that a miscomprehension of the 

theoretical content of a doctrine amounts to a misconception of its social impact and 

influence. On the contrary, I believe that despite their intellectual fallacies, critics of 

race scholarship are quite lucid about the danger the spread of those ideas may 

represent politically. In other words, their blatant lack of historical and theoretical 

rigor should not be mistaken for an absence of strategic perspicacity. My thesis in this 

essay is that the core motivation behind the attack on Critical Race Theory and 

decolonial ideas lies in an attempt to impede the contemporary surge of Black 

pessimism we are seeing growing in both activist and academic circles throughout 

Europe and North America. In order to verify the validity of that claim, let us first 

scrutinize the history of the recent campaigns against race studies. Then, we will 

examine core tenets of CRT as such, as well as some elements of the history of Black 

radical ideas. 

 

How Critical Race Theory became a global public enemy 

As it is often the case, the most spectacular and impactful attack on critical 

theories of race took place in the US. From religious traditionalism to populist state 

power, and then to right-wing NGOs and media, the trajectory of the attack on race 
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scholarship in America maps the very structure of contemporary white supremacist 

soft power. In 2019, at the end of its annual congress the Southern Baptist Convention 

published an influential condemnation of CRT. Despite criticism coming from African-

American pastors and communities, the most important protestant religious 

denomination in the US stand firm in its rejection of academic discourse on race. 

Professional politicians soon realized the profit they could make of drawing upon 

these religious contentions and the heated debates they generated both online and 

in protestant congregations. On September 4, 2020, Russell Vought, who was 

Director of the Office of Management and Budget in the Trump administration 

published a memorandum, denouncing certain race-focus trainings aimed at 

American civil servants. In his view, such formations were aiming at leading 

“government workers to believe divisive, anti-American propaganda.”1 Around two 

weeks later, on September 22, Donald Trump himself endorsed his collaborator’s 

talking points, publishing an executive order preventing any contractor working on 

behalf of the government to conduct trainings dedicated to race and sex issues. Doing 

so, he intended “to combat offensive and anti-American race and sex stereotyping 

and scapegoating.”2 Those two documents inaugurated the argumentative grammar 

of Republican attacks on CRT that were to spread throughout American public sphere.  

Like other key members of the Trump government, Vought had to find a new 

job when Joe Biden won the presidential elections. So, the conservative lawyer 

profited off the political momentum against race scholarship he has created and 

founded his own think tank: The Center for Renewing America. Its main objective 

consists in combatting the “radical philosophy, rooted in Marxism, known as Critical 

 
1 Russell VOUGHT, “M-20-34,” 2020, https://www.whitehouse.gov/wp-content/uploads/2020/09/M-
20-34.pdf.  
2 PRESIDENTIAL DOCUMENTS, “Combatting Sex and Race stereotyping,” Federal Register, no. 188, vol. 85, 
2020, p. 60683. 
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Race Theory.” The stakes are high according to the Center, since it claims that the 

“imposition of state sanctioned racism by progressive ideologues is intended to 

corrupt children and future generations into both self-loathing and hatred toward 

their fellow countrymen.” 3 In other words, CRT is thought to jeopardize the very self-

esteem, if not mental equilibrium, of entire generations. If that dramatic belief is not 

shared by the entirety of American political spectrum, its impact remains palpable. 

In March 2021, a few months after his taking office, new president Joe Biden 

revoked his predecessor’s executive order banning race-related training. But CRT’s 

definition as a treacherous corruption of young American minds already took roots 

in vast parts of the country’s public space. In North Carolina, Idaho, Rhode Island, and 

other states as well, Republican governors took action to ban CRT from primary, 

secondary, and academic public education altogether. At the federal level, about 

thirty Republican representatives presented a project entitled Stop CRT Act aimed at 

preventing federal employees to be engaged in any training in racial equality or 

diversity. Russell Vought’s Center for Renewing America described CRT as nothing 

short of a prelude to a new American civil war. Doing so, Vought, as well as other 

conservative militants, are dramatizing an intellectual struggle as a matter of public 

safety in order to make any critical race theorist’s appeal to freedom of speech and 

academic liberties null and void. The theory was therefore assimilated to a totalitarian 

discourse posing a serious threat to the country’s cohesion and future. 

In October 2020, only one month after President Trump issued his infamous 

executive order, British Tories decided to embrace his discourse on CRT. In the 

context of a debate about Black History Month, Parliamentary Under-Secretary of 

State for Equalities Kemi Badenoch stated that: “Any school which teaches these 

elements of critical race theory, or which promotes partisan political views such as 

 
3 CENTER FOR RENEWING AMERICA, https://americarenewing.com/issue_topic/critical-race-theory/.  
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defunding the police without offering a balanced treatment of opposing views, is 

breaking the law.”4 In the US, where it was born, even it is way less pervasive that 

detractors may think, CRT is undoubtedly part of the academic landscape. Villanova 

University’s department of philosophy recruited me on a Critical Race Theory 

position. In the UK, by contrast, the movement is marginal. According to education 

sociologist Paul Warmington, Britain possesses a long tradition of Black British 

intellectuals, whose thought strongly resonates with the project of CRT. In a pan-

Africanist perspective, he wishes a productive encounter between American and 

British tradition, breeding a new generation of Black public intellectuals. I assume this 

is precisely what the conservative government’s deterrent strike is trying to prevent, 

in a conjuncture of Black uprisings in several English cities. 

In France, assaults against race scholarship were quite similar in terms of their 

content but followed a different pattern. In 2018, the far-right press started attacking 

universities – such as my alma mater the University of Toulouse – for being 

“colonized” by militant decolonial theories. If the attack first emanated from very 

conservative circles, the discourse soon contaminated both right-wing and left-wing 

moderate press. This theme soon generated dozens of hostile articles, generating an 

intellectual micro-climate that anticipated Donald Trump’s ban on CRT in the US. In 

June 2020, President Macron accused French academics’ research in race and racism 

to “break the Republic in two”. In February 2021, Minister Dominique Vidal went 

further, denouncing academic “Islamo-leftisim” and a mysterious intellectual alliance 

of Iran’s Ayatollah Khomeini and China’s Mao Zedong.  

Despite their distinct cultural roots and political vocabularies, we can safely say 

that conservative attacks on CRT in the US, Britain, and France share a same 

 
4 Daniel TRILLING, “Why is the UK government suddenly targeting “critical race theory”?” The Guardian, 
https://www.theguardian.com/commentisfree/2020/oct/23/uk-critical-race-theory-trump-
conservatives-structural-inequality.  
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conceptual grammar. They are seeking for preventing people of color to despair from 

the Western state’s promises. The religious origin of the American controversy makes 

that element clear. According to Reverend Michael Wilhite, pastor of New Hope 

Baptist Church in Newtonville, Indiana: “It’s just the opposite of the gospel. Under 

critical race theory, there is no hope. If you’re white, you’re automatically a racist 

because of white supremacy. But with the gospel there’s hope.”5 This Christian 

theodicy of the American society is akin to Western political leaders’ rebuttal of CRT, 

which is always built upon a denunciation of the divisiveness of anti-colonial thinkers. 

The idea that Black and Brown thinkers may believe racism to be integral to American, 

British or French polities appears as an immense scandal. Shifting a famous quote 

from South African radical activist Steve Biko, we could say that the most powerful 

weapon in the hands of the oppressor is the hope of the oppressed. It is what prevents 

the oppressed to engage in radical political activities and leads them to keep trusting 

a reformist, gradual political agenda. 

As I said earlier, politicians and right-wing pundits clearly misunderstood and 

caricatured the content of CRT. Nevertheless, they clearly identified what, in that 

paradigm, represented a danger to their worldview. As African American philosopher 

Tommy Curry writes: 

 

It has come as a great surprise to whites that the Black scholars that have informed Critical 

Race Theory do not believe in the promises of Western democracy or the delusion that racial 

equality is possible in these white democratic societies. Since the 19th century, Black scholars 

have insisted upon the permanence of white racism in the U.S. and other white empires. 

Contrary to the academic depictions of Black American figures as hopeful and invested in the 

democratic experiment of America, Black thinkers insisted that anti-Blackness stains Black 

 
5 Chris MOODY, “How Critical Race Theory Overran the Southern Baptist Convention,” New York, 2021, 
https://nymag.com/intelligencer/2021/06/critical-race-theory-divides-the-southern-baptist-
convention.html.  
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Americans into perpetuity. Throughout the 1800s, historic Black figures associated Black 

liberation with (the Haytian) revolution not incorporation in the U.S. In America and Europe, 

the liberal democratic ideal insists that the “race problem” between Blacks and whites will 

inevitably be resolved with the passing of more time. This idea of automatic progress insists 

that the death and dying of Black people—while constant—slowly moves white populations 

towards greater social consciousness and racial understanding. This optimism regarding anti-

Black racism, or the set of racial antipathies wedding Blackness and Africanity to inferiority, 

savagery, and disposability, depends ultimately on the ability of white democracies to manage 

the outrage and political dissent Black American and European populations have to their 

disproportionate deaths, disadvantage, and poverty compared to the white citizenry.6 

 

What anti-CRT militants are trying to negate is precisely the pro-Black 

pessimism that considers white states and civil societies as fundamentally racist 

institutions. Official accounts describe American and French Republics, as well as the 

United Kingdom, as perpetually in motion toward more equality and social justice. We 

are asked to believe that slavery, colonialism, and segregation have been overcome, 

due to a significant progress in the white elite’s racial consciousness. Such a narrative 

allows to absorb even conventional criticism of structural, institutional, or state 

racism interpreting them as transitory steps. On the contrary, I believe it is by 

despairing of the master, the settler or the exploiter that one regains confidence in 

his own dignity and in his own strengths. The fear shared by the three great imperial 

nations lies in the possibility that Blacks, and other people of color, would stop seeing 

them as places of progress towards justice, equality and tolerance. That instead, they 

start recognizing them as state orders fundamentally defined by racist 

dehumanization. That kind of pessimism is the fundamental prerequisite to any 

 
6 Tommy J. CURRY, “Racism and the equality delusion : The real CRT,” 2021, Institute of Arts and Ideas, 
https://iai.tv/articles/racism-and-the-equality-delusion-auid-1836. 
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politicization of Black dignity. Unfortunately, Black political thought is often 

misunderstood, even on the left. 

 

The misunderstanding regarding the history of Black political thought 

One of the main issues we have in our understanding of race and racism – 

especially Negrophobia – has to do with the little we know about ideas produced by 

Black theorists throughout our modern history. We consider the workers movement 

as a tradition, but Black radical political thought is regarded as a series of unconnected 

militant outbursts, responding to different conjunctures. More often than not, 

abolitionism is considered as a single-issue movement. Haiti’s early 19th Century 

political thought is seen as a mere peripheral national literature. The Back to Africa 

movement and Black nationalism are described as African American eccentricities. 

And when we happen to consider 20th Century connections between Black radicalism 

in the Americas and the ideologies of African independences, we most likely 

assimilate it to an iteration of Marxist internationalism that has nothing to do with the 

specific intellectual and activist genealogies of Africans and African descended 

peoples. In short, Black political ideas are either treated as temporary anomalies 

responding to an exceptional peek of anti-Black violence, or as duplicates of 

European original theories. 

The idea that an autonomous historical dynamic may unite and cohere those 

political moments is foreign to many contemporary theorists who tend to consider 

race issues from a “presentist” perspective. As an example, throughout their rich 

careers, political thinkers Ernesto Laclau and Chantal Mouffe never ceased to 

assimilate antiracism to what French sociologist Alain Touraine labeled as “new social 

movements”. Despite the evidence that Black organized movements against the 
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Atlantic slave trade is as old as chattel slavery itself,7 they kept treating Black and 

Brown movements as a new reality taking over from the late 20th Century weakening 

of the labor movement, instead of another tradition with whom it always coexisted. 

Their works analyze in depth some key moments of the history of socialist thought, 

but antiracism is never an object of such investigation. It is enumerated amongst 

other struggles, that we consider to be equivalent to it: feminism, environmentalism, 

etc. That attitude is exemplar of the way the left is inclined to reimagine global Black 

thought, cutting it from its own historical trajectory. 

If we are serious about our urge to understand white supremacy or 

Negrophobia, we cannot just study them abstractly, resorting to standard disciplinary 

methods. What we should do instead is to study the history of how Black thinkers 

themselves theorized their own plight. And the reason for it has nothing to do with a 

compliance to “political correctness” or “inclusivity”. Rather, it is because the content 

of Black and white views on the functioning of racism very often differs. Unlike 

European theorists, they have been facing those issues for centuries and tried to 

remedy it with the main purpose of securing the survival and humanization of Black 

people. We praise Marxist, post-Marxist, feminist, and post-structuralist theories of 

race and racism, but we rarely consider paradigms such as Black nationalism, Black 

radicalism or pan-Africanism which started raising the question of Black subjugation 

long before contemporary European paradigms. I believe that an understanding of 

contemporary racial violence and exploitation takes a deeper scrutiny into the 

phenomena that what we are usually ready to spend on it. That’s why we prefer to 

apply ready-made solutions elaborated to treat other issues (namely capitalism or 

patriarchy), such as Marxism and feminism, rather than going to the things themselves 

 
7 Alain ANSELIN, Le Refus de l'esclavitude; Résistances Africaines à la traite négrière, Paris, Duboiris, 
2009 ; Aline HELG, Plus jamais esclaves ! De l’insoumission à la révolte, le grand récit d’une 
émancipation (1492-1838), Paris, La Découverte, 2016. 
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through the writings of historical figures and movements that directly confronted 

racism and Negrophobia trying to understand their inner mechanisms. 

To achieve such an endeavor, we need to shift our traditional reading of Black 

thought. Scholars tend to “documentalize” African writings rather than engage with 

them. By that term, I mean that they are generally treated as historical sources, but 

rarely as intellectual interlocutors or contributors to the history of political ideas. Our 

reading of white political thinkers differs drastically from how we approach Black 

ones. We assume that European philosophers are linked to a distinct tradition and 

holds a potential for more general and trans-historical understanding of institutions 

and events. For instance, Tocqueville is not only thought to be the ethnographer of 

the early 19th Century United States, but also a figure of political liberalism and a 

theorist of Western democracy at large. The same could be said about Marx or even 

infamous figures such as French counterrevolutionary intellectual Joseph de Maistre. 

By contrast, the ideas of Black theorists are mummified and read as if they had little 

to nothing to teach us about our present. 

I see two reasons for this, both having to do with the exclusive character of 

Blackness and political thought in our writing of political history. First, Western 

academy – whether conservative or progressive – inherits from a long tradition of 

disdain for African intellectuality. When it comes to Black politics, scholars are 

inclined to perpetuate white abolitionist tropes, such as focus on biography, praising 

the singular heroism and individual prowess of an exceptional man or woman defying 

slavery, colonialism or segregation. As a consequence, their texts are hardly read as 

more than testimonies of their lives and times. The second reason precisely relates 

to our understanding of that past. A form of epistemological optimism dominates 

most accounts on Black political history that manifests itself through the fact that, 

unlike other social and political institutions, Negrophobia is understood in terms of 
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radical discontinuity. Shifting from census suffrage to equal suffrage or women 

acquiring the right to vote are believed to be moments in the long history of modern 

democracy. Those moments are interpreted as several steps on a continuous path. 

On the other hand, Black authors addressing anti-Blackness from the 18th to the 20th 

Century are read as remnants of the bygone history of slavery and colonialism. In 

other words, the formal ending of slavery is narrated as an immense upheaval that 

breaks time in two. As a consequence, the writings of Black abolitionists and anti-

slavery theorists fade into irrelevance at the very second when abolition law passes. 

Then, these authors are not political philosophers anymore: they become traces of 

an unpleasant memory and resources historians can use to reconstruct the past.  

Black subjugation and theoretical generalization are often times theorized as 

irreconcilable. Since Black political thinkers are glorious exceptions and since every 

example of institutional Negrophobia is viewed as an isolate and is absolutely 

disconnected from the historical dynamics of the Western state at large, no 

generalization can be drawn from Black theoretical writings. We are invited to assume 

that there are no coherent Black intellectual traditions of discussing racism and white 

supremacy, and we are asked to resort to European politics and social sciences to 

explain racial subjugation instead. Such an approach naturally privileges integration – 

whether under a radical or reformist guise – over Black revolutionary perspectives 

that argue for political and intellectual autonomy for Black people. Even Black studies 

departments today hardly teach the history of Black radical thought, privileging 

colored variations on trendy European themes such as feminism or performativity. 

Cedric Robinson’s important concept of the Black Radical Tradition8 has become a 

militant slogan, often synonymous with generic leftism, instead of becoming a tool 

 
8 Cedric ROBINSON, Black Marxism: The making of the Black radical tradition, Chapel Hill, University of 
North Carolina Press, 2000. 
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apt to uncover the richness of a transnational theoretical enactment of African-

descended people’s social and political interests. So, in order to underline the 

peculiarities of Black radical criticism of Negrophobia, I would like to reprise some 

important ideas that are present from early iterations of Black abolitionism and 

nationalism. My aim here is to underline some constants that may define Africana 

political thought as a distinct tradition. 

 

The distinct genealogy of Black political thought 

Black British Ottobah Cugoano published in 1787 (seventeen eighty-seven) his 

Thoughts and Sentiments on the Evil and Wicked Traffic of the Slavery, which is 

arguably the first full-fledged critique of the institution of chattel slavery ever penned 

by an African author in a European language. In 1814 (eighteen fourteen), in Haiti, the 

baron de Vastey published Le Système Colonial Dévoilé, which is considered to be 

the first systemic analysis of colonialism and anti-Black racism. The first book was 

published in English and the second in French, but those books have plenty in 

common. Both assume a Black perspective to describe the colonial institution as an 

open-air torture chamber and a pleasure-driven killing machine. Resorting to books 

dating back from the turn of the 19th Century, I aim at evidencing the intellectual and 

conceptual independence of Black radical political thought. It is neither a variation 

nor a criticism of Marxism. It is an autonomous tradition that sometimes engaged a 

close dialogue or partnership with European and American socialism but possesses 

its own agenda and its own set of theories. Cugoano and Vastey’s texts matter 

because they contain three elements that, in my view, are integral to the “longue 

durée” of the global Black radical tradition. They generally describe Negrophobia as a 

process of weakening, pillaging and slaughtering Black people. In contemporary 

political terms, we could say that racism and colonialism articulate alienation, 
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expropriation, and genocide. This typology was already present in Vastey’s 1814 book, 

but I argue it is a constant of the Black radical literature whose identification could 

allow us to rethink the way we conceive racism. 

According to Vastey, Africans have been targets of slander and calumny for a 

long time. They have been vilified and deemed uncivilized for their habits, religious 

beliefs, and customs. Contemporary radical politics often caricature and mocks such 

a focus on cultural discredit, because we mistake its aim with a vain affirmation of 

chauvinistic cultural pride. But in the words of most influential Black theorists, this 

endeavor had nothing to do with vanity and civilization egotism; it was a matter of 

existential integrity. In his 1954 book Nations Nègres et Cultures, dedicated to ancient 

African civilizations, the Senegalese historian Cheikh Anta Diop wrote: “Truth is what 

serves and, here, it is what serves colonialism: camouflaging itself as science, it aims 

at making the Negro believe they were never responsible of anything valuable, not 

even what exists in their country. … The use of cultural alienation as a weapon of 

domination is as old as time; it has been used every time a people conquered 

another.”9 What makes cultural alienation so problematic is the way it is used to 

eradicate any worldview that does not share the same roots as colonial ones. 

Interpreting the political thought of Malcolm X, the Black philosopher Michael E. 

Sawyer writes that such an alienation may cause Black people to interiorize an 

unhealthy and self-destructive form of anti-cogito. According to Malcolm X, “[Black] 

bodies have been conditioned, through coercion, to consider the self and find the self 

to be in a condition of lack and in this deficit to find something that best be labeled 

as self-hate: I think therefore I hate myself.”10 Alienation is pathology; it is the 

 
9 Cheikh Anta DIOP, Nations Nègres et cultures (1954), Paris, Présence Africaine, 1979, p. 14. 
10 Michael E. SAWYER, Black Minded: The political philosophy of Malcolm X, London: Pluto Press, 2020, 
p. 23. 
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demolition of the minimal integrity of the African mind, necessary to engage in 

normal social relations. 

Expropriation is integral to colonialism. For a long time, international law 

defined land appropriation as a European privilege and non-European territory as 

terrae nullii, that is to say masterless lands. But that means that the initial act of 

colonial expropriation consists in negating the Native’s legitimacy and civilization. For 

their land to be defined as unoccupied, their polities and social forms first must be 

defined as worthless and barbaric. That’s why, according to Vastey, the phenomenon 

of colonialism is not fundamentally a matter of territorial grabbing but a sovereign 

appropriation of Native and Black bodies. Settler colonialism and chattel slavery 

resort to a same appropriative logic. Life-appropriation is the logical prerequisite to 

land-appropriation. Overexploitation, forced labor, extractivism, all resort to a same 

ontological frame. 

Finally, the question of Black genocide is probably the most controversial of 

all, but my aim here is not to enter the polemic, but to expose the terms of a question. 

Both Vastey and Equiano considered systematic and brutal extermination of Blacks a 

salient feature of Negrophobia in the Americas. The monetary value of the slave does 

not protect them from violent executions; quite the opposite, the master can use and 

abuse of chattel. Slaves are disposable. But the theme of violent anti-Black 

extermination is not confined to that period of time. In the early 1950s a coalition of 

Black activists, intellectuals and artists, led by African American communist William L. 

Patterson, presented a petition to the General Assembly of the United Nations, for 

violation of the Convention on the Prevention and Punishment of the crime of 

Genocide. It was published under the very explicit title We Charge Genocide. 

According to Patterson, “the oppressed Negro citizens of the United States, 

segregated, discriminated against, and long the target of violence suffer from 



11
/2

6/
20

22
 

 
 

15 

genocide as the result of consistent, conscious, unified policies of every branch of 

the government.”11 Later, Malcolm X would consider repeating the procedure. 

According to William Patterson, this violence is intimately intertwined with the rule 

of law and appearance of democracy. As Frantz Fanon said in “Racism and Culture”: 

“A society has race prejudice or it has not. There are no degrees of prejudice. One 

cannot say that a given country is racist but that lynchings or extermination camps 

are not to be found there. The truth is that all that and still other things exist on the 

horizon. These virtualities, these latencies circulate, carried by the life-stream of 

psycho-affective, economic relations…”12 In other words, Negrophobic societies are 

defined by a genocidal horizon defining society as a whole. 

William Patterson concluded his plea writing the following: “Our case is strong 

because it is true. As it cannot be effectively denied that mortal dies, so it cannot be 

convincingly said that Negroes in the United States are not persecuted, segregated, 

assaulted and killed, day in and out, on the basis of race in such numbers as to make 

this oppression an American institution.”13 What about our present-day situation, 

then? Despite the evidence of Black excess death rate during the COVID-19 pandemic 

and beyond14; despite evidence of the overrepresentation of Blacks in terms of 

incarceration, not only in the American prison-Industrial complex, but in France, the 

UK or Canada as well; despite the perpetuation of anti-Black persecutions, today’s 

left seems far less advanced on that issue than the CPUSA was 70 years ago. Because 

multiracial class struggle is their unsurpassable horizon, leftist perspectives on race 

and racism have a tendency to interpret the difference between Black condition and 

 
11 William L. PATTERSON (ed.), We Charge Genocide: The crime of government against the Negro people, 
New York: International Publishers, 2017, p. XXV. 
12 Frantz FANON, Toward the African Revolution, p. 41. 
13 William L. PATTERSON, We Charge Genocide, op. cit., pp. 27-28. 
14 Tommy J. CURRY, “Conditioned for death: analyzing Black mortalities from COVID-19 and police 
killings in the United States as a syndemic interaction,” Comparative American Studies, Vol. 17, Nos. 3-
4, 2020, pp. 257-270. 
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white condition in quantitative terms instead of qualitative terms. Said otherwise, 

Blacks and whites are thought to be on different degrees on a same scale, whereas 

according to authors such as Vastey, Césaire, Fanon, Malcolm X, Steve Biko, 

Patterson, and many others, they belong to different categories. This quantitative 

approach dates back from Karl Marx’s famous statement on slaves’ labor being labor 

“under Black skin”. The tone of the skin is nothing but a surface legitimizing more 

mistreatments, more policing, and overexploitation; under the skin, the exploitation 

remains one and the same, except for its intensity. Unlike many Black radicals, Marx 

and Marxists do not see Blackness as a specific position exposing to different forms 

of violence and expropriation. They must convince Black people that a shared 

condition of exploitation is enough to signal their community of interests with white 

workers. 

Certainly, taken separately, alienation, expropriation, and genocide do not 

relate to people of African descend specifically. They are part of the history of all 

colonized and oppressed peoples of the world. But throughout modernity, every 

single iteration of social and political violence targeted Blacks or Africans as a group. 

Blacks are the crash test of this civilization. What is specific about Black history is how 

those elements are inseparable and endlessly repeated in different conjunctures. I 

believe dehumanization and deprivation of dignity to be the seal that holds those 

three elements together in modern Negrophobia. I do not consider the notion of 

dehumanization to be a metaphor, and history shows how difficult it is for Black 

people to organize along with people who do not acknowledge their full humanity. 

Reclaiming Black humanity rests on what South Africa’s Steve Biko labeled as a 

“politics of power”. Such a politics of power has been an absolute priority for radical 

fringes of Black political thought in the diaspora and in significant parts of the 

continent as well. At some points of its history, even the CPUSA recognized the 
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strategic validity of Black nationalism, that is to say the necessity for a Black political 

autonomy. I have the firm conviction that we now must update this idea. 

Despite my best efforts, I see no reason why Western states could ever 

overcome their blatant Negrophobia if we do not witness the drastic empowerment 

of the African continent like the one radical pan-Africanism championed for several 

centuries. I cannot think of any example of a majority white polity managing to 

surmount its institutional racism. If such a thing exists, we need to study it a lab in 

order to replicate its results like a scientific experiment. In fact, many majority Black 

societies are plagued with anti-Black prejudice. Fashioned as xenophobia or colorism, 

a same hatred for the very idea of Africanity is affirmed. In this context, a genuine 

solidarity on the left does not consists in the blind affirmation of unity and similarity, 

but rather in the recognition of the unique character of global Negrophobia, the way 

Black radical thinkers have evidenced it for centuries. Here lies the affirmation of 

Black dignity. 

 
 


